Copies of the letter were sent to Thomas Clegg, a Manchester cotton manufacturer and to President Benson of Liberia.14 Delany claims that he was unaware that these letters were sent. The Geographical Society's reply, written by Dr. Thomas Hodgkin, very diplomatically opposed the establishment of a colony in any of the areas suggested, but commended the proposal as showing the power of blacks for independent action, and called on them to avoid the stigma associated with the American Colonization Society, of which he was a member. Hodgkin suggested that whatever their final decision, they should use Liberia to acclimatize themselves to African conditions. 15 Throughout the summer of 1858, Delany continued to plan for his expedition. Financing the trip, however, remained the main problem. On June 17, he wrote the Rev. Henry Ward Beecher concerning the expedition. Delany pointed out that the expedition, which was to sail at the "next favorable season," was the culmination of "years of mature reflection" and was to lay the basis, through the signing of treaties with local chiefs, for the establishment of a colony of selected and skilled individuals. This colony would be composed of agriculturalists, mechanics, competent businessmen, teachers, qualified clergy, a photographer and artist, a surveyor and civil engineer, a geologist and chemist and ". . opinion that he is not a man to be relied on for any great christian or missionary enterprise. He was one of several who were at different times proposed to fill vacancies in the Board of Trustees of the college, against whom Mr. Avery set his face firmly and decidedly-affirmatively he has the reputation of being visionary and officious and negatively he is said to lack some of the indispensable requisites of such a character as you seem to be in search of."'17 Shinn's letter effectively destroyed any hope of Delany getting support from the Avery fund.
Soon Delany was to experience another setback for the third National Emigration Convention, which met at Chatham, Canada, in August 1858, totally undermined his authority and leadership. While restating its position of support for limited emigration to any country conducive to the improvement of black Americans, the report was couched in language conciliatory to other emigrationist sentiments and the general anti-slavery position, which was so heavily attacked in previous meetings. The Convention met, the report states ". . . to consider all the information received during the year, as to all portions of the world in which the colored people are especially interested and without recommending any place now, especially for emigration, to give encouragement to all who may be determined to remove." The Convention's aim was to bring all emigrationist views under the roof of one national organization and while it rejected the notion of mass emigration, it refrained from promoting any one area. In fact, emigration was not The Rev. Holly was later to attack this change in policy. In a letter to Delany he said, ". . . at the biennial convention of 1858, we saw the policy of the movement changed-the platform of 1854 which discountenanced emigration to the Eastern world overthrown-a quiet conservatism inaugurated under the presidency of Professor William Howard Day and this had an offset in yourself at the head of the Central African exploring expedition." 19 Later that year at the Ohio State Convention, Day again expressed his opposition to emigration. The Convention passed a resolution stating, "That we say to those who would induce us to emigrate to Africa or elsewhere, that the amount of labor and self-sacrifice required to establish a home in a foreign land, would if exercised here, redeem our native land from the grasp of slavery; therefore we are resolved to remain where we are, confident that truth is mighty and will prevail."20 Delany had lost an emigrationist organization which may explain his acceptance of all the restrictions imposed by the National Board on his Niger Valley scheme. The expedition was solely ". . . for the purpose of science and for general information; and without any reference to, and with the Board being entirely opposed to any Emigration there as such . .. it being agreed and understood that this organization is, and is to be exempted from the pecuniary responsibility of sending This African or black nationality was to be sustained by the production of cotton and other tropical crops, which could find an easy market in industrial Europe. The Rev. Bowen had amply described the extensive growth of cotton, the fertility, the untapped resources, and the potential for huge profits in Yoruba. He envisaged an agency of black Americans for the spread of Christianity and estimated that Yourba could accommodate 100,000 American colonists.27 The popularity of free-grown cotton got an additional fillip from the publication of Benjamin Coates' pamphlet in 1858. In it Coates argued that the profit motive created and sustained slavery, so that an alternative cheaper source of free-grown cotton in Africa would ultimately lead to the demise of slavery in the South. This effort should be led and controlled by enterprising black men emigrating to Africa in small numbers over a period of years. In order to achieve this Coates suggested the formation of a new society that would bring together all the friends of freedom in America. He, therefore, proposed the formation of an "African Civilization In spite of Delany, Campbell and Purnell's efforts and Gurley's interest, money was hard to come by. The Executive Committee of the Society had failed to act upon the recommendations made at the 1858 annual meeting. Pinney had earlier lamented that their failure to act had meant a loss of one year and now suggested to Gurley that, " . . . a preamble and resolutions should be passed offering them aid and cooperation and thus in effect directing and controlling their movement. Suppose the Resolution should after a preamble reciting our large views about Africa-our actions in 1858-and our wishes to obtain information proceed by reference to the understood plan of these intelligent explorers, to the importance of friendliness between the Liberians and any new settlements, and therefore that the Liberian Government should be invited to appoint one or more commissioners and that to further such an exploration the A.C.S. should offer a free passage to three of these explorers in the M.C. Stevens to Cape Palmas and appropriate $1,000.00, one half to aid the Commissioners from Liberia."44 Gurley himself was disposed to offer them a free passage in one of the Society's ships. On April 15, 1858, Pinney wrote Gurley a very excited letter, saying that Campbell had decided to go to England on the 23rd, because "they are all tired of begging here." Fearing that British support would also mean British influence, Pinney proposed to write Campbell suggesting he make a direct appeal to the Society for aid and give up the English visit. James Hall of the Maryland State Colonization Society thought, however, that because the expedition had some merit the Society should give them $1,000.00 "out and out," to spend as best they saw fit, but counselled against formally tying Liberia to it.45 The Executive Committee was deadlocked over appropriating funds to the Expedition, and could agree only on offering a free passage on the Society's ship sailing on May 1. Abeokuta had been captured as slaves, freed by the British and taken to Sierra Leone. To men like Venn of the C.M.S these "liberated Africans" were to be the native agency for the propagation of the gospel and "civilization" on the west coast of Africa. Townsend had his own ideas and made it quite clear to Venn that he was opposed to these "Sierra Leone Fops" teaching at the mission's school, a job fit for only a talented white man. He believed that the failure of the Cotton Institution set up in Abeokuta by Venn and Thomas Clegg was attributable to ". . . giving too much liberty to the native agents" and the only way they were going to attract young men to the Niger was to give them white men as leaders, for blacks were just not capable. Townsend vehemently opposed Venn's plans to make Crowther, Sr., Bishop of the West Coast, for as a black man he lacked the qualities of leadership. In fact the conflict between Townsend and the Crowthers originated in the nomination of Crowther Sr. over Townsend as missionary on the Niger River Expedition in 1841. Townsend's views could be summed up in his own words; "There is . . . another view that we must not lose sight of viz., that as the negro feels a great respect for a white man that God kindly gives a great talent to the white man in trust to be used for the negro's good. Shall we shift the responsibility? Can we do it without sin?"65
With the Crowthers sponsoring their efforts, Delany and Campbell were sure to run afoul of Townsend. The treaty with the Alake was ratified on December 28, 1859, by the "executive council of chiefs and elders." The version published in both Delany and Campbell's reports of their journey states that the Kings and Chiefs had given black Americans the right and privilege to settle in common with the Egba people on land not otherwise occupied; that the settlers had legal jurisdiction over matters affecting them; that they should be skilled and on arrival introduce plans for the dissemination of their skills and knowledge among the local people; that the laws of the Egbas would be strictly respected by the settlers and that in matters affecting both groups, a commission of equal number of Americans and Abeokutans would be appointed to settle the matter.66
Soon that this (treaty) is a downright fabrication and that they signed no Treaty; but that the Alake granted Dr. Delany and Mr. Campbell's request to make farms is true . . . " Nine witnesses signed a pledge that no treaty was made or leave given to form a colony "without the walls of Abeokuta." All the Alake would say was that Delany and Campbell had requested a lot of land for farming and he had granted their request. At the time of Foote's writing the British had already occupied Lagos and had made it known that the interior represented their sphere of influence. Foote was, therefore, proud to announce that: "The Alake will not accept the person of any white man who does not come to him recommended by the English consul, the Church or Wesleyan Missionaries." In a later letter he observed that while the Alake was willing to give farms to emigrants as was the case with the Sierra Leonians, " . . . we will not have another people among us with another Government." More to the point he said that the Alake " . . knowing what he was about-we doubt very much. In fact, after years of personal experience of his character, we feel bound to believe him when he states deliberately that he knows nothing of the treaty." He reasoned that even if the Alake had signed the treaty, it was illegal for it contravened the Egba custom of ownership and failed to recognize the people's right to participate in such a matter. The treaty, Townsend added, had no guarantee for fulfilling the provisions. "Messrs. Delany and Campbell have given no bond for the due fulfillment of their part of the contract viz. that the settlers shall bring with them intelligence, education, a knowledge of the arts and sciences, agriculture, and other mechanical and industrial occupations, which they shall put into immediate operation, by improving the lands and by other useful avocations." In his view, assurances had to be given to those who had labored for civilization and Christianity that their efforts would not be in vain for he was convinced that the introduction of a large number of black consideration. This may explain why he permitted the establishment of the colony, an imperium in imperio, among his people.74 In all of this, not one of the parties involved considered the reasons why the Alake first permitted missionaires to enter his city, and secondly, allowed for the establishment of a colony of foreigners.
Campbell was later to give a rather half-hearted account of the treaty and its implications. He reiterated that the Egbas were very enthusiastic about black Americans coming to live among them. " . . .. expecting, in return, nothing more than that we should bring with us and diffuse among them education and a knowledge of the useful arts of life." This was a most simplistic interpretation and may have been an attempt to answer the objections of Townsend and others that Article III, in particular, and the treaty in general, provided no mechanisms for implementation. In fact Campbell was very defensive about the whole treaty. He told Lord Russell that the treaty was signed "in order that we should be able to show to the friends and patrons of our movement, as well as to our people in America some tangible evidence of the results of our labours in Africa. We drew up a document, perhaps rather inappropriately called a treaty, which received the full concurrence of every native authority of any note in Abeokuta. So far as they themselves were concerned, however, this was quite unnecessary, as without such a formality we could have gone to the country and enjoyed the same privileges in common with other immigrants."75 This interpretation comes very close to Foote's view of the agreement made between the Alake and Delany and Campbell. Delany saw the issue differently for on his return to Canada he began organizing the nucleus of his future colony.
Delany and Campbell returned to America at the end of 1860 after their visit to England. In England they were successful in persuading a number of industrialists and anti-slavery men to support and promote their emigration scheme. The African Aid Society was founded in July 1860 with the expressed purpose of promoting emigration to Yoruba. Lancashire and Scottish cotton manufacturers supported the plan on the grounds that a successful colony could provide them with an alternative source of cotton and relieve their dependence on the South. At a time when talk of secession and civil war was widespread, Delany and Campbell's plan came as a god-send to the English cotton interest. Anti-slavery advocates argued that the successful production of free-grown cotton in Abeokuta would ultimately undermine the basis of the South's economy and lead to the emancipation of slavery.
It was with great hope that Delany and Campbell began to make arrangements for their return to Africa. Back in Chatham, Delany began to organize a small group of skilled laborers for the return to Abeokuta. He went on lecture tours of Canada and the northern states in the hope of winning support for the colony, but with little success. The black communities were even more divided over emigra- The Niger Valley Exploring Party was fathered by the oppression of black Americans, cradled in the increasing subjugation, which reached its apogee in the 1850s and nursed by a black nationalist "ideology." It was the culmination of African emigrationism in the period before the Civil War and its importance is to be measured, not by its failure to materialize, but by the fact that it was fostered and carried out by blacks, acting independently, in large measure, of white Americans. Independence of action and self-reliance were the principal underpinnings of black nationalist "ideology." Emigrationism was seen by Delany and other nationalists as a politically viable tactic at times when the hopes and aspirations of blacks were thwarted by increasing oppression. The 1850s was such a period. In that decade alone the Fugitive Slave Act, the Kansas-Nebraska Act, the Dred Scott Decision, the expulsion of the free black populations from many southern states, the open flaunting of the restrictions on slave trading, the growing demand for the annexation of Cuba, the failure of John Brown's raid on Harpers Ferry and many other developments made it increasingly clear that the future of the free black population in America was very much in doubt. Every emigrationist movement among black Americans from Paul Cuffee to present-day back-toAfrica advocates has been influenced by similar reasoning and events.
But there are other important dimensions, which have been overlooked by most analyses of black nationalism. First, that the internal logic of an "ideology," which posits that blacks are a nation within America, as Delany does, leads ineluctably, in periods of increasing oppression, to a search for a land base. Put another way, no nation can exist as a viable entity without a homeland, to which allegiance can be given and from which succor gained. This may explain to some extent the variety of emigration schemes in this period. The thinking behind the proposed Abeokuta colony may give an insight into the second dimension. In a racially oppressive society like America, built on the exploitation of blacks, ideologies of change, at some point in their development, look backwards, as it were, for alternative frames of reference. To blacks in the "diaspora" that leads to Africa. Africa, the "core of their existence," to use Sartre's phrase, becomes the antithesis of white oppressive societies, whose history and achievements have been attained through the enslavement of African peoples. Africa, as in Delany's This examination of the Niger Valley Exploring Party and the developments surrounding it should be seen in this light if its importance is to be understood. The divisions within the black communities refected in the pro and antiemigrationist movements of the 1850s also offer useful pointers to present-day problems. What is interesting is that the differences between Delany, Garnet, Douglass, McCune Smith and others, for example, were relatively insignificant, when compared with the issues and problems confronting black Americans, yet they were unable to come together. In many instances interpretations were deliberately distorted for political effect creating divisions based less on ideology or political expediency, but more on personal interests. The periodical reappearance and popularity of emigrationism among black Americans, nonetheless, shows its historical resonance.
